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critiqued Melko for using only the first criteria for his study of
the Semai, Fabbro used the first five in his work. This implies
the study of PS is in progress and scholars are forward looking
in their research. So, which of these criteria do the Yoruba meet?

I suggest the Yoruba met the criterial 1, 2, 4, 7, and 8 to be
considered as a peaceful society when placed by the PS criteria.
For instance, the Yorub4 have not fought a collective war since
the end of their civil war in the mid-1800s, signing their treaty
in 1886 [47,48]. A hundred years after a major war is
recommended before a community can be reconsidered as a
peaceful society [49]. The Nigeria federal government control
both the police and army, whist, recently, the Yorub4 southwest

governors constituted a local Amotekun security unit to
complement the efforts of the police in protecting their people
[50]. In response to criterion three, although the Yoruba have
not had internal collective wars on its territory since the 1800s;

two towns, however, Ile-Ife and Modakeke fought for some years
in the 1990s which was resolved without the involvement of the
nation, international military or United Nations’ intervention.
Some communities sometimes have disputes over land and
leadership tussles but often settle their grievances locally.

Reports indicate that armed individuals identified as nomadic
Fulani herders have been grazing their cattle on Yoruba farmers'
crops, and engaging in the abduction, assault, and homicide of
residents in certain regions of Yorubaland, including Oyo, Ekiti,
Ondo, and Ogun states. Consequently, some Yoruiba villagers
from Ogun State have fled the conflict, seeking refuge in the
neighboring Benin Republic [51-53]. The Yorub4’s century long
peacefulness has been tried to begin to exercise self-defense
where possible and/or sometimes migrate from their own land
instead of becoming warriors again as they were known for, with
their own Empire in the past. However, they are becoming more
vigilant because of the violence meted on their region and some
rising to self-defense wherever possible as seen in some form of
activism demonstrated recently by Chief Sunday Adeyemo
Igboho (Sunday Igboho) and the Oodua People’s Congress
(OPC) [54-56].

Criteria 5 and 6 disturb the Yoruba most. Instances of physical
confrontations, including occasional domestic disputes within
households, spousal disagreements, and the illegal use of
occultism practices, which are prohibited by society, are at times
brought to the attention of law enforcement through reports.
Also, a protest about the police brutality tagged ENDSARS
movement came to limelight in the region [57]. Many
commended the protest's rapid pace and the mature way the
demonstrators conveyed their messages. However, the situation
took an aggressive turn when a group of thugs, in collusion with
state authorities became involved, [58,59]. Another kind of
physical violence observed among the Yorub4 is associated with
national politics during elections. These occur periodically
during the political campaigns and at election time. Similarly,
structural violence is common but when its cause is beyond the
control of an individual, the community meet to socialize and
help one another to ameliorate the negative effects of such
violence. Examples are the use of co-operative societies to cater
for one another’s needs like giving loans for part payment of
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their children’s education cost, trading support and provision of
social amenities in their communities.

Positive peace is difficult to attain in any human society globally,
including Nigeria where political actors contribute to the
structural violence among their people through corruption.
However, where do we place a community like the Yoruba that
met some of the PS’s criteria, a people within West Africa
without a representation among the PS but seem to cope under
structural violence and retain some level of harmony despite all

odds?

Looking at the complex nature of Nigeria, it is not free of
conflicts, however, religious-related conflicts with fully blown
violence are less common among the Yoruba as some scholars
have testified, [36,60,61]. This is not to exaggerate the Yoruba’s
peacefulness but to identify a harmonious sample to explore
how they manage their concerns and are often able to retain
their peace. In the following section, I want to provide a survey
of Yoruba history covering from the last half of the 1800s
onwards before peace studies emerged in the West, and prior to
the Nigeria independence.

A Yoruba history in context

The Yorub4 are a large ethnic group with a distinctive language
and culture that are found in southwest Nigeria, some other
parts of West Africa, Cuba, and South America. Many scholars
have written about this [48,62-71]. The idea of peacefulness in
connection with southwest Nigeria where the Yoruba are densely
populated began to come to limelight by late 19™ and early
20% century. The British abolished the slave trade and
established other forms of trade around 1861 noticeable at their
base in Lagos in Yorubaland [41], while the Yoruba ended their
civil war with a treaty in 1886.

However, peace studies began to take root in America as well as
Europe during the twentieth century [4,72], and some states in
West Africa began to struggle for self-determination and
independence from colonialism. Around the same time in the
1900s, Nigeria was born as a nation [73], described as the
amalgamation of the northern and southern areas of the Niger
in 1914, headed by Lord Lugard [29,41]. By the mid-1900s, some
eminent Nigerians began to form nationalist movements, calling
for the independence of Nigeria and forming political parties.
Sklar suggests that this started in 1946 [41], Coleman claims it
began in 1952 [73], while Peel puts the events between 1945 and
1951 [74]. The identity of Nigeria as a nation, could have
evolved over a period and was defined by ethnicity, culture, and
language before independence [75,76]. On the struggle for
identity, Coleman further suggests a call for
independence from colonialism around 1920s in Asia as well as
the Arab world. All these began to raise human dignity in those
contexts.

national

In as much as works on PS have focused mostly agrarian
societies, I want more variant communities examined for
peacefulness and the Yoruba4 fall into this category. According to
Falola [77], the Yorub4 are among the besteducated Africans
and include those whom Falola described as “prominent Yorub4
intelligentsia outside of the academy”. Olupona [66], and



Olayinka SA

Abiodun [70], describe the Yoruba as the most studied ethnic
group in Africa as Olupona reiterates the Yorubd's developed
“arts, music, religion and oral literature”. The Yoruba were
enthusiastic literacy,
publications in their language, even in resistance to the British
colonial authority by winning the support of the Christian
Missionary Society (CMS) for their publications [67,78,79].
Ajiboye [80], suggests that, although many languages including
the Yoruba have additive and multiplicative methods, Yoruba’s
subtractive mechanism is a unique contribution to the numeral
system. What Abioye means is this; while eleven is called
mokanly, it literally means (10 add 1), méjild means (10 add 2).
However, sixteen is called merindinlégin meaning twenty minus
4, and seventeen is métédinl()gfm (20 minus 3). This counting
goes on to multiple of tens and hundreds. With their wealth of
history, enthusiasm, and exposure to the outside world, how
have the Yoruba kept their harmony or managed disputes over
the years! The claim of good interpersonal relationships and

about translation, mathematics, and

tolerance mentioned by scholars is taken further in this paper as
it sounds distinct from the religious violence often reported in
other parts of Nigeria and globally. A study about the Yorub4
could offer a viewpoint about conflict management strategies
among non-offensive value cherished communities.

Yorubaland compared with other regions of Nigeria
using peace index.

There are published data on the global peace index, Nigerian
mineral resources, population, and Nigerian policing that I want
to engage with in this discourse. The sources speak on the
Nigerian situation regarding peacefulness, violence, and their
natural resources.

The Global Peace Index (GPI) “measures peacefulness across the
safety and security, ongoing conflict, and
militarisation”. Nigeria ranks 148t out of the 163 countries in
the GPI indicators in 2019. In the GPI where 5 is the worst
score, Nigeria is rated worst-5 in the perception of criminality, 5
in political terror, 4.4 in terrorism impact, 4.5 in death from
internal conflict, 5 in internal conflicts fought, 4.6 in United

domains of

Nations peacekeeping funding, 3.1 in external conflicts fought,
2 in militarization, 3.3 in Safety and Security, and 3.1 in
domestic and international conflict, (Global-Peace-Index) [103,
104]. At least two points came up clearly here:

¢ The militarization that has a score of two can rise higher in
the future if the security situation continues as it is, and the
citizens are presented with no options other than to defend
themselves.

* Nigeria is not a peaceful nation when compared with many
other countries globally. For example, Senegal-another West
African country, although smaller in size and population was
more peaceful in ranking 58t while Nigeria ranks 148th out
of the 163 countries on the list from the same above reference,
(GPI). Iceland in another continent has been the most
peaceful country in the entire universe since 2008 followed by
New Zealand, Austria, Portugal, and Denmark.
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It has been observed, “over the last ten years, the average level of
global peacefulness has deteriorated by 3.78%” (Statistic-Times).
A Newspaper editorial argues that many farmers stopped
farming due to the fear of armed bandit attackers. The general
situation of Nigeria security is alarming as it has begun to affect
the local agricultural productivity when people fear going to
farm due to insecurity. Of recent, over forty fishers were
slaughtered in Borno State by Boko Haram terrorist group [81].
The UN Office for the Coordination of Humanitarian Affairs
(UNOCHA) reports, “7.1 million people in Nigeria need urgent,
life-saving humanitarian assistance in 2019 and 6.2 million are
targeted to receive aid” (OCHA). Going by the intensity of the
violence and instability in Nigeria, the situation does not seem
to be abating as 1.8 million are internally displaced, (OCHA)
[107]. The three Nigeria regions are subjected to kidnappers,
while the south in addition has armed agitators for resources
control.

The peace associated with the Yoruba by some academics is not
absolute but the strength to keep the peace is notable. The
region has experienced distressing circumstances of abductions
on roads leading to some parts of Ibadan, Ife, Ondo, and Ekiti,
the reason for the establishment of the Amotekun security outfit
in the region. The editorial proposes that Nigeria is being
categorized among the nations facing state failure. Nigeria as a
country, therefore, is far from being grouped among the global
PS. However, can Yoruba community that is working to keep the
peace be enlisted as a PS? I further examine the claim of a lack of
resources the Yoruba could fight to protect as a cause of their
relative peace.

Southwest Nigeria mineral resources

The scholarly debate on violence and insecurity in Nigeria has a
soft spot for the Yorub4. They found some level of peacefulness,
and implying a lack of mineral resources like petroleum that the
Nigeria Federal government can exploit as a reason for the
absence of serious agitation and community generated violence
among the Yorub4a. Such arguments do not go far as Yorubaland
has many natural resources. Going by the major mineral
resources in Nigeria southwest, Qyo State is listed as having
“Aquamarine, cassiterite, clay, dolomite, gemstone, gold, kaolin,
marble, silimonite, talc and tantalite” [105]. The state also has
tantalum, quartz, iron ore and laterite, [109]. Some States
including Ekiti has extra in addition to the above list. Ogun has
Bitumen, Ondo has bitumen, limestone and oil/gas etc., and
Osun has Columbite, Gold, and etc, [105]. All the southwestern
states have families raising livestock and growing both food and
cash crops like yam, beans, soya-bean, kolanut, cocoa etc., [108],
although sometimes under the attack of non-settled Fulani
herdsmen. Arguments for a lack of mineral resources the Yoruba
could have agitated to protect and thereby lose their serenity
cannot be sustained.

Structural infrastructure and related violence

The infrastructural development that has slowed down for many
decades in Nigeria is attributed to uncoordinated military and
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political leadership of the country, which has led to serious
structural violence on its citizens. The world population review
puts the percentage of people having access to clean water at
68.5% Nigeria-Population, while the Federal Ministry of Water
Resource put access to basic water at 67.9% in 2018 [82].
The first put the figure of those struggling to get clean drinking
water at 31.5%, while the latter put it at 26.7% (but I think is
more than that). However, I agree with the data that as much as
71%are struggling to have “improved sanitation” [83]. Only
about 42% have personal household sanitation not shared
with non-residents or outsiders, 19.2% used safely managed
sanitation services and 24.4% do not have toilet facilities but
practice open defecation, and it is estimated that half of the
Northern Central Nigeria zone practice open defecation, [83-85].

There have been continuous agitations in the country on the
need to increase the minimum wage from 18,000 naira (£15) to
30,000 naira (£25) a month, when a British pound was about
1180 naira. One can imagine the level of structural violence as
citizens struggle for basic life necessities like food, social
amenities and good health for themselves and their families in
such conditions. Thus, structural violence in Nigeria does not
exclude the Yorubs, but they often manage the situation to
reduce its effects on their lives through social interaction, family
connections and cooperative ventures.

Policing

Police records obtained from the Nigeria crime statistics on
reported offences in 2017 shows a little lower level of crimes
among the Yoruba when compared with those in the north, but
significantly lower when compared with the south/east. I
examine here, the level of violence recoded by the police in six
states from southwest Nigeria (excluding Lagos) [1], and six
states from each of the other two regions, north and south/east
Nigeria. The crime in Lagos state alone amounts to 37.85% of
the national record, so, for a better examination of the crime
distribution as reported within the regions, I dwell on the
selected eighteen (6 x 3) states below, with reference to the
National bureau of statistics [86]:

* Yoruib4 southwestern Nigeria: Ondo 2.76%, Qy02.2%, Ogun
1.19%, Ekiti 1.02%, Osun 0.66%, and Kwara 0.62%
(Total=8.45%).

* Northern region of Nigeria: Kano 4.24%, Niger 1.98%,
Plateau 1.94%, Borno 1.18%, Kaduna 0.8% and Zamfara
0.39% (Total=10.53).

* South/eastern Nigeria: Abia 9.21% Cross Rivers 9.17%, Delta
5.31%, Ebonyi 3.13%, Anambra 1.4% and Rivers 1.17%
(Total=29.39%).

Some states which are projected by the media as experiencing
violence, arson, murder, retaliatory attacks, and displacement of
people in the north such as Kaduna, Borno and Zamfara
invariably have lower police crime reports documented for that
year, which poses the question of what reportable conflicts to
the police are in Nigeria. Regardless, the cumulative records for
each six selected states among the Yorub4 (8.45%) show a lower
crime rate than the Hausa/Fulani north (10.53%), while the
south/east has the highest reported crimes (29.39%) in the
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nation. The weakness of these figures, however, is based on the
States, not the population of the residents, and the Federal
government’s stance against some Southeast region’ militant
groups, which might increase both the violence rate and the
reportable offences in the South/east region. The weakness
notwithstanding, the crime records in each state provide material
to make a representation for an informed discussion on the
spread of violence within the selected states and Nigeria as a
whole.

Going by serious violence leading to death, Campbell, through
the Nigeria Security Tracker (NST), presents research suggesting
a higher death record in the northeast, while the least
occurrences are in southwestern Nigeria:

The Nigeria Security Tracker (NST) tracks violence that is both
causal and symptomatic of Nigeria’s political instability and
citizen alienation. The data are based on weekly surveys of
Nigerian and international media [87].

The cumulative death records from 2011 to 2020 are classified
as originating from Boko Haram (17,115), Boko Haram and the
State Actor (19, 096), Sectarian Actor (10, 591), State Actor
(9,173) and other Armed Actor (5,489) [87]. I decided to add up
the number of recorded deaths in Campbell’s research from the
six states per region already used listed above. The cumulative
number of deaths in the north (while excluding Borno known
for terrorists’ violence, which is exceptionally high 30, 269) is
10, 410. The number of recorded deaths in the southeast within
the same period is 2, 849, while the death record in the
southwest is 1,152. If Lagos that has the highest police recorded
of violence is added to the death record in the southwest, the
total will be 1,816 that is still the lowest of all the three regions
mapped out here. The southwest Yoruba still appears more
peaceful than the rest of the country. However, could evidence
from the published literature on disputes and conflicts provide
further clues for this investigation?

Some local religious disputes

There are reports of occasional religious disputes among the
Yorubd that have been resolved amicably. Mu’azzam, et al., [37]
attest to Christians and Muslims managing their disputes, while
Makinde [88], and Olarinoye [89] reported the roles community
and political regional leaders play in promoting peace, and in
managing crises. Keeping the existing harmony with evidence of
dispute resolution on display among the Yoruba form basis for
their local alternative dispute resolution (ADR).

The Yorub4 intra-ethnic religious conflicts and the way they are
handled, provide a contribution to conflict management and the
conflict de-escalation process within their community. In that
light, how peace is sustained in the Yorub4d community is worth
studying further as well as any other peaceful communities as a
contribution to peace and conflict studies. In this kind of
interaction, (outside of regional and national politics) the
Yoruba often manage their crises to keep it from escalating. They
do this especially in the religious and structural spheres to provide
a guide for peace sustenance within their religious and cultural
settings.
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DISCUSSION

The findings regarding the inquiry on how the Yoruba regardless
of their religions manage disputes and conflicts to retain their
peace as much as possible show that there is an amiable
commitment among many Yorub4 Christians and Muslims who
display peacefulness [90]. A
continuous appraisal of this strength is a credible contribution to
their peacefulness. I refer to Wiberg’s concepts of detribalization
and retribalization [91], and whether they offer clues to the
question on how the Yorub4 Christians and Muslims sustain the

theological similarities for

peace in their communities. Some values within the Yoruba
culture enhance the peacefulness between Christians and
Muslims. While Christians strive for tolerance and kindness,
Muslims often reciprocate with the same gesture in many
instances, a quality that is lacking in some conflict-prone
societies. There are situations in which Christian families care
for their Muslim cousins through the idea of Ainmi lomo wo
(children looked after by an extended family member). There are
examples of Yorubd Muslims showing kindness to their Yoruba
Christian cousins and neighbours. Significant to note is that
while the source of peacefulness in Christianity is traced to their
approach to the Bible, with a central emphasis on friendliness,
the Muslims reciprocate this with Koida-Doruuri a local
alQai’dah-Muamalat-Darar, the act of
practicing Islamic rights in a sociable way without making life
difficult for neighbors, the qualities not strange to the Yoruba
culture. The Yoruba are known for being accommodating on

transliteration for

religious and cultural grounds, as their kings generously offered
land to the two new religions (of Christianity and Islam) to build
places of worship, schools, and hospitals since around 1800.

Some non-Yoruba cultures like foreign languages and dressing,
have influenced the Yoruba over the years and remain in
competition with other Nigerian cultures. While English is used
as the official language, it has not been seen to threaten the
peace enjoyed by the people. The use of Yorubd is strong in
markets, social functions, music, on the radio and television,
and this is known to promote the Yorub4 virtues as a medium of
dissemination of information. As a result, the Yorubd have not
been ‘detribalised’ so fast in the sense of completely losing the
values of their language, sayings, drumming and music. The
culture is still supported and promoted by the local media, albeit
in competition with other languages and cultures from their
neighborhood and the social media. The virtues expressed in
the Yoruba language translate into harmonizing the Yorubd’s
interpretation of their religions by stressing the contexts of love,
harmony, and care for one another. This supports Laitin’s
description of the Yoruba’s “unnatural toleration”, which is
ideally known to many Yoruba Christians and Muslims as
“natural”, although currently under the threat of structural
violence experienced across the country. Wiberg, considering
“peaceful cultures”, asks:

What characteristics do they have in common that seem to make
for their peaceful qualities? On what dimensions do they differ,
hence demonstrating that a given variable value is not a
necessary condition for peace! To what extent do they contain
what forms of structural violence? [91].
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As 1 consider a religiously tolerant community like the Yorubs,
Wiberg [91], further comes to mind calling for a multi-layered
inquiry on peaceful cultures.

This study provides an answer to Wiberg’s questions. One, the
Yoruba culture, as expressed in their tolerance and use of
language, the way the culture is communicated through music,
sayings and interpersonal relationships and their understanding
and respect, all work together to harmonize the Yoruba.
Regarding Wiberg’s second question, the Yoruba are a mono-
ethnic language group considered to live in harmony. Even
though the common language has made contributions to
community harmony, the way the Yoruba use their language,
sayings, stories, and music have all been found helpful in
educating and promoting harmony and virtues among the
people, irrespective of religion. It is the richness of the language
that is profound - that is, its dynamics, usage, and structure -
which makes it unique. The Senegalese in a separate study
[27,92], have many languages and found to live harmoniously.
The harmony is produced by the way the Senegalese languages
utilize the common values of hospitality (teranga) in the
Senegalese communities. It is the use of the language and
contents that matter to peacefulness.

On Wiberg’s question of structural violence, this study reveals
both physical and structural violence among the Yoruba. This is
not strange as one form of violence or the other are found
among the acclaimed PS [93], although often being able to
manage it as the Yoruba also often do. This study, as well unveils
the Yorubd’s coping strategies and maintenance of peace,
especially between Christians and Muslims within the Yoruba
host culture. The way the Yorubia manage their occasional
religious conflicts is seen in their consciousness and references
to eternal judgment and other aspects of their valued culture.
This study, therefore, like PS, presents the need for appraisals of
the positive values in peaceful communities to enhance positive
peace and de-escalate conflicts. Empirical inquiries among
peaceful communities have the potential to provide further
findings that can move conflict transformation and peace
studies forward into the ideals of positive peace.

Togetherness

Features like social interactions found among the PS are
prominent among the Yoruba [2]. The PS maintain their
peacefulness through a closed community interaction and
returning to their local areas to maintain their harmony
whenever they had reasons to contact the outside world.
Conversely, the Yoruba have travelled far and wide, and often
interact with people of other religions and cultures. Many
Yoruba communities have been identified making efforts to
retain their cherished peaceful values despite their exposure to
modern civilization while the PS often retain a closed
community. While the currently recognised PS comprise mostly
of the agrarian communities that socialize through their culture,
utilizing a controlled access to the modern world, the Yoruba
mingle with other cultures and civilizations, even in their
homeland. So, by comparison, the Yorub4 are well educated and
more exposed to modern civilization with their first university

established in Ibadan in 1948, television in 1959, and have
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H[SORUHG DPRQJ PRGHUQ VRFLHWLH\éontinuing process. Similarly, the PS are described, not as

"LWK WKH VLPLODU SHDFHIXO IHDWX% 'QSQWESW_UH%SPIEY@%QE‘@E‘&W Jifusggenyof g
OLNH VRFLDO LQWHUDFWL

WKHR U E i Ef GH OVRE 2t RYF/II E%j‘
VXVWDLQLQJ SHDFH DW WKH FRPPXQ Py G Pl BT ?Pcbrq
EHLQJ KHOSOHVVO\ YLROHQW :DH/VR gwer}g‘tgsuf rpeasieny ave

FLWLHV UHTXLUHV D UHDVVHVVPHQWtO éar\ﬁ §1§ pDH2 ?%W‘PP WiFo |

SHDFHIXOQHVV 6SRQVHONV H[WHQYVLV¥SURSYE 23y eﬁﬁ’“%%ﬂxo SURELQJ
WKH ZRUNV RQ FRQIOLFW DQG ZDU ZLWK, O %v H e Dy
QRQYLROHQFH ZKLFK 6SRQVHO GHVF}Y L% \X (’3@ ‘
DYRLGDQFH RI ZDU RU YLROHQFH > ﬁg \\/Au%,
VXJIJHVWV KXPDQV DUH QRW MXVW KL Q
FRQWUDU\ WR LGHDV RIWHQ SURMHF
FOXH WR WKH TXHU\ RI WKH VXVWDL% %
X \%
WK H VWUXFWXUHV RI

FRPPXQLW\ 3HDFH LV VXVWDLQDEOHZHJ_
UHTXLUHYVY D KDUG ZRUN

WKH VRFLHW\ V
7KH KDUPRQ\ LQ KXPDQ VRFLHW\ KDWWRRGRKZWKK FPOIHGG\L DH DWRX PBY QWDLQ

SURPRWHG E\ WKH FRPPXQLW\ PRVWIOWWX®HRUKWRIGD BARW KHIFUWWORFDO

OHDGHUVKLS FXOWXUDO DQG UHOLJLRXV (GXFDWLRQ ERWK IRUPDO DQG
LQIRUPDO DV SURPRWHG LQ WKH FRPPROUWY WWXPOsobB\\V@D KWRYGLYXFE 8 WW I
UROH LQ VRFLHWDO SHDFHIXOQHVVDV&RYWL FSRWHAWOGDWKRUIRQRHRI WUD

HGXFDWLRQ SOD\V D VLJQLILFDQW URKH K G W M X/HUWW B-1QQ Boet Il BLUM QR Bid
VSHFLDO YDOXH IHDWXUH 33LWV FRPPLWPHQW WR WKH

Rl SHDFH DPRQIEWKBOYROYHVY FRQVW
,QIRUPDO SHDFH HGXFDWLRQ GLIITHUHQW VHWWLQJV KRPHV FRPP

WKURXJK WKH UDGLR LPPHGLDWH IDP
$ ORQJ WHUP SHDFH DGYRFDF\ RU H GHPYRLARA EQ R W ROV VIHR. S HP M. @ Qw
DIWHUPDWK RI ZDU RU FRQIOLFW EXW RRPHOSGN ExAk WKLORW KD W RER UDIPG X |
UHOLJLRXV DQG FXOWXUDO PLad BX yRIMHU G H@LYRUHEG H—\QHBVFP@I-@Q)\HDUQ
GDLO\ HQJIDJHPHQW XVLQJ PXVLF LGABBYQ WWRWWHY 7RLWHWRWKEHY BRGL
OHJHQGV KDYH KHOSHG WR ¥RUVWVED L QKWK Hy R A RDH P ARRA ¥KIHIEFH WKURXJIK I+
PDNH XS RI WKH FXOWXUH OHDGHUVKYHGVRFSP®\ LR K HIDFMIRR Y i 8% AR
XQGHUVWDQGLQJ IDPLO\ XQLW\ DQGyMKH %%@lpfﬁz(?\o\)@REBBE;X/QérEDMLYH |
YDOXHYV DQG FRPSULVH |IHBRWEW MVR WREDAW B/, I§6Ud\LIWKUPRQ@7\MHHH36_V> D
WKHLU SHDFH $ SHUVRQ ZKR GLVSOR\WRWK LW@W@@UWWW%HNQH@UWMU
FRPPXQLW\ LV Lbl-H’chIlElﬂHGKWRYIﬂMNXHVO@L#ﬂJ LRQVJW@XUL éRSlHEDlFHWFLIP LBVRL H \
XQZULWWHQ EXW FKHULVKHG H[SHRNVD W VJHRl‘NQ/\ﬁ |Q)\|_|: DQG

FRPPXQLW\ ZKLFK DUH SDVVHG RQ LQ|RYFR @Iﬁg@HIQGIXQDVWQ_I-h X WL
<RU+Ei SUDFWLFHV IRFXVLQJ KDUPRQE R¢ Lﬂ%ﬂ'ﬂﬂﬂﬂé @KHDQ?@RQ,Q{&L

LQIRUPDO SURFHVV HGXFDWLRQ DQGL&@/\NUXK/L@Q\M%’%\/ GR RW QHFHVVDUL
KDYH WR EH DVVHPEOHG DV DQ DIWHUPDWK RI' D ZDU RIWHQ QR ZDU HYHU
HQYLVDJHG LQ WKLV FRQWH[W ZKLFK H E V DQ LQIRUPDO SHDFH
HQYLVDIHG & 2518/ FE BE 'S P

The Yoruba under normal circumstances present certain aspects
of their values and religions as qualities to strengthen their

On peace education, Harris, et al. [95], suggest: “Educators
influence the important values and beliefs of their students

who are taught about peaceful responses to complex conflicts
in the postmodern world”. The important words in that
definition are “influence”, “values”, “beliefs” and “taught”.
Other ideas of peace education both authors mention include
the goal that future conflicts “are resolved non-violently and
build a sustainable environment”, followed by attributes of
“love, compassion and reverence for all life”. In this study,
values and beliefs are found in various contexts, seeking to
resolve disputes before it escalates through communal efforts

*OREDO - ,QWHUGLVFLSO 6RF 6FL 9RO ,VV

harmony just as scholars have identified the essence of
peacefulness among the PS and the Senegalese’s Teranga
(hospitality). Complimentary values are found to harmonise
communities when given a chance to do the work. Most globally
identified Peaceful Societies (PS) are not exposed to modern
education and civilization, and where they do, often seek to
return to their communities to keep their peace culture.
However, this paper presents the southwest Nigerian Yoruba that
are well educated and/or exposed to modern civilization along
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with their peace conservation features. Could this be their
journey towards becoming a globally recognized peaceful society?

This paper has taken the study of peaceful societies to modern
and developed society, from agrarian to developing nation in
search of elements of peacefulness, to contribute to peaceful
societies rather than retaining the study among the agrarian
communities. In case of the violent bandits and terrorists’
activities against a peaceful society where their existence is
threatened, could self-defence be considered as nonviolence?
This question is relevant for consideration in further study on
peace in a global context.
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